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and the evident Christian spirit which seemed to prevail. It was this 
that especially distinguished it from any like conference in the eleventh 
or sixteenth century. In truth, such a meeting as that at Fulham 
Palace would have been impossible in earlier times. When St. Bernard 
met Abelard at the synod of Sens, he refused to discuss the theo- 
logical questions at issue, but appealed to church authority. " The 
doctrines of faith," he said, " had been settled once for all, and must 
not be made to depend on human disputation." The inconclusive 
and sad result of the conference between Luther and Zwingli at 
Marburg on the very questions that were considered at Fulham Palace 
is another conspicuous example. But leaving out of view the freer 
air that was breathed throughout this conference held on the very 
border of the twentieth century, it stands dogmatically on the same 
ground with all the ancient councils, appealing to external dogmatic 
authority as the sole basis and standard of individual faith, and hence 
holding that uniformity of faith is essential to the completely realized 
kingdom of God. This is simply the old Catholicism, whatever name 
be given it, and if these recent conferences be accepted as evidence, 
there can be no doubt as to the direction that the Church of England 
today is taking. On the whole, the judgment of a French critic in a 
review of Dr. Sanday's account of the Oxford conference in the Revue de 
Vhistoire des religions may be accepted as essentially true : " Certain it 
is that the ritualistic conception seems to be more in harmony with 
the tendencies which actually predominate among the English people 
than the spiritualistic conception. This last, more liberal than the 
other, may experience the same disfavor as liberalism in the political 
domain." May it not be added that it is the great and growing body 
of English dissenters that forms the real buttress of English Protestant 
political and religious liberties ? 

Levi L. Paine. 
Bangor Theological Seminary. 



Albrecht Ritschl's Anschauung vom evangelischen Glauben 
und Leben. Von Eberhard Vischer. Tubingen : Mohr, 
1900. Pp. 36. M. 0.75. 

Professor Hilty, in Bern, had complained that Protestant the- 
ology was not in contact with Protestant churches, with even the edu- 
cated among the laity. "What have we had," he asks, "from the whole 
Ritschlian academic controversy, which excites you theologians so ? 
Among hundreds of non-theologians scarcely one has even a remote 
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idea of what it is all about. The whole theological terminology is 
offensive to most of us. We do not want to hear anything more of this 
strife about words, but we would have the gospel preached in simpler 
language." Vischer takes up the gauntlet thus petulantly thrown 
down, and successfully shows that the theology of Ritschl had, above 
all else, an eminently practical and churchly end. Instead of making 
out of Christianity a mere church, he sought to make out of it a truth 
for the daily life. It was Ritschl who renewed with emphasis the pro- 
test of the Reformers against the opinion that faith was equivalent to 
"the faith," to subjection to a number of dogmas, to the Furwahr- 
halten of a series of historical facts. Faith is trust in God's grace. 
Working this out ever anew is surely not worthless for the laity. Again, 
Ritschl was the foe to the enslavement of conscience in the name of 
"the faith." Further, he derived the total religious possession of the 
Christian from the person of Christ. If this is a dangerous exaggera- 
tion, the theologian is more likely to be able to indicate it than the 
laity. Ritschl also insisted upon overcoming oneself and the world 
for the sake of service in the present, as against pietistic sentimental 
communion of the individual soul with the exalted Lord — and this is 
in the interest of the practical life of church members. In a word, 
Ritschl's powerful opposition to the Catholicization of Protestantism, 
and equally powerful support of self-dependent morality and of reli- 
gious individualism, are contributions to the daily life of Christian 
people for which we cannot be too grateful. So says our author, and 

so say we all of us, who know. 

George B. Foster. 
The University of Chicago. 

The Body of Christ : An Enquiry into the Institution and 
Doctrine of Holy Communion. By Charles Gore. New 
York: Scribner, 1901. Pp. xv + 330. $1.75. 

This book is in part an attempt of its author, as he himself says, 
to clear up his own thoughts on eucharistic subjects, in view of a con- 
ference to which he had been summoned by the late bishop of London. 
In his discussion he uses the language of an ecclesiastic. He speaks 
of the "holy communion," "the eucharist," "the sacrament," and 
assumes the truth of baptismal regeneration, all of which is foreign to 
the New Testament. Nevertheless he endeavors to unfold the teach- 
ing of the New Testament bearing upon the eucharist, together with 
the views of the earlier church fathers, and appeals alike to both in 



